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for eternity. It was only very much later, in the Zohar^ that
Jewish thought showed "any sign of being influenced by the
idea which was the climax" of Persian eschatology, that of a
renewed universe, in which all creation, even the evil spirits
themselves, would enjoy happiness and peace.

Such, then, are the main features of the picture of the last
things. The angle of vision differed with each observer, for
on this subject there was no authoritative teaching. Some of
the documents in question, with their more or less marked
peculiarities, may derive from some special sect or circle of
Messianic believers, and may represent merely the opinions of
a small group of Jews. This accounts for the seemingly, and
actually, vague, confused and cloudy effect produced by the
description as a whole. But it also bears witness to the keen
interest of the pious Jews in these visions and meditations, wrhich
comforted them in their misfortunes. It is unnecessary to
show that such dreams had nothing in common with the ancient
Jahwism. In form and frequently in content, this popular
literature, with its emotional appeal, is as far removed from the
Tannaim, with their exegesis and legalistic studies, as the
professional theologian of the present day is from the mazes of
the Cabbala or the calculations of millennial enthusiasts.2

IV

CHARACTER OF THE MESSIAH

For us the most interesting of all these fantasies are those
which are concerned with the Messianic expectation, and these
therefore deserve somewhat closer attention.3 The first impres-
sion which we get from the sources is that this Messianic hope,
under the guise of a belief in a Davidic king, who would restore
the glories of Israel, wras almost entirely a popular one, being
in reality a survival of the hopes wrhich had been awakened,
and afterwards disappointed by the Return. In more or less
enlightened circles, it was very much less widespread than
the expectation of the end of the world and resurrection of
the dead 4; but those who supported it did so most energetically
and with important results. It has even been suggested as the
motive power in the evolution of Judaism, but this is clearly an
exaggeration.5 It undoubtedly was the impulse behind the
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